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ANCIENT SEASONAL BLESSINGS' 
CHRISTMAS 


May our God Jesus Christ, who of old deigned to be born of a vir- 
gin for our sake, purify you by His nativity. Amen. 


May He, who assumed human infancy and was clothed with low- 
ly garments, vest you with the robes of heavenly virtues. 
Amen. 


May He be the reflection of your innermost hearts, who when laid 
in a manger wished to offer Himself as food for believ- 
ers. Amen. 

EPIPHANY 

May our King Jesus Christ, who by His birth inspired an earthly 

king with fear, reign in you with His virtues. Amen. 


May He, whose sign appeared to the Magi as a radiant star, illu- 
mine you forever by His grace. Amen. 


May He turn your minds to spiritual things, who changed water 
into the sweet savor of wine. Amen. 


May He, who fed thousands with a small portion of bread, nourish 
your hearts with the richness of His teaching. Amen. 


May He bestow upon you true innocence, who by a dove willed to 
manifest the gentle simplicity of the Holy Spirit. Amen. 





1Liturgical formulae taken from the Mozarabic Sacramentary. 
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DIVINE FELLOWSHIP 


, 


T is very remarkable,’’ writes the French philosopher 
Jacques Maritain, “that in an era when mechanical 
and technical progress makes material communica- 
tion between peoples easier than ever before—those 
material communications which according to the 

democratic ideology ought of themselves to produce the union of 
souls—philosophy appears far less universal, far less human, much 
more enslaved to national characteristics than it was in the Mid- 
dle Ages. The reason is that matter is essentially disruptive, and 
men communicate truly only in the world of spiritual realities.’” 
This truth holds not only in the case of philosophy; it is no less 
true as applied to the economic and the social life of mankind. 
Technical progress in the means of communication, instead of 
drawing men closer together in the realization of mutual de- 
pendence and fellowship, actually seems to have driven nations 
farther apart. Never were national jealousy and hatred more bitter 
than they are today. Despite technically perfect transportation 
facilities, the exchange of goods between countries is checked by 
tariff barriers while each nation is bent upon self-sufficiency, ‘‘aut- 
archy.”” 

In the face of the persecutions, the hatred and the strife, the 
suspicions and jealousies which he meets on every side, the Chris- 
tian is apt to become sad and rather disheartened. How is unity 
and peace and understanding ever to be achieved among men? 
Where is the force that can unite so many discordant hearts and 
minds? Humanly speaking this ideal of unity seems impossible of 
achievement. Though the philosopher may define man as a rational 
animal, man’s actions are so often devoid of rationality that one 
is forced to concur with Pascal’s severe judgment that man left to 
himself and without the knowledge of God and His help is an 
incomprehensible monster. He follows the lead of the disorderly 
impulses of his fallen nature which ever tend to pulverize human 
society into antagonistic atoms, each bent on an apparent good 
of its own, in a war of each against all. Seen in human perspective 





*Jacques Maritain, Reflexions sur l'intelligence, p. 264. 
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DIVINE FELLOWSHIP 


the situation would seem hopeless. Even the last philosophers of 
pagan antiquity finally arrived at the insight that mankind was 
of itself too weak to realize its ethical ideals, and that only a 
power greater than man could save man from his own wicked- 
ness and folly. 

That superhuman power came into the world at the dawn 
of Christianity. With the entry of Christ upon the scene of human 
history mankind was given a new, divine principle of unity. A 
mysterious fellowship in the divine nature itself in the mystical 
body of Christ was henceforth to unite all men into a common 
brotherhood. This is the deep significance of Christ’s birth in the 
flesh celebrated in the Christmas cycle of the liturgy. Henceforth 
the philosophical definition of man as a rational animal is an 
understatement; he is far more than that since the realization 
through Christ of those enigmatic words of the Psalm, “I have 
said ye are gods, and all sons of the Most High.” 

The Christmas liturgy re-enacts in a mysterious way the in- 
carnation of God’s Son and with that our own elevation from 
the condition of fallen nature to a share in the nature of God 
Himself. In the words of St. Peter, the first pope, we are “‘born 
again not of corruptible seed, but incorruptible, by the word of 
God,”” and so become “‘partakers of the divine nature’ (1 Peter 
1, 23; 2 Peter 1, 4). The Christian as a member of Christ’s 
body can have no reason and no excuse for pessimism and dis- 
couragement. In the intention of the liturgy he is to become from 
year to year more aware that he is not his own to do with as he 
pleases, but belongs entirely to Christ, that as the soul directs the 
actions of his body so Christ and His Spirit must become ever 
more the sole principle of his entire activity. 

The late Stuart Sherman once said that “‘the great revolu- 
tionary task of the nineteenth century was to put man into na- 
ture. The great task of the twentieth century thinkers is to get 
him out again.”’ There is a truth in these words deeper than per- 
haps Stuart Sherman himself suspected. Nineteenth century sci- 
entists considered it an achievement to have shown man’s kinship 
with the beast and the dust. Their materialistic philosophy sowed 
the storm and our age has reaped the whirlwind. What they com- 


51 








ORATE FRATRES 


pletely failed to see is man’s fellowship with God. Their humani- 
tarian dreams of a world commonwealth were rudely shattered 
amid the detonations of the World War. Need we any more 
tangible proof that merely human idealism is unable to unite the 
human family in peace and mutual understanding? 

We must realize once more that redeemed man is no longer a 
part of the nature ‘‘red in tooth and claw”’ spoken of by the poet. 
He is raised above it into the world of supernature. Listen to Pope 
St. Leo’s sermon on Christmas day: ‘‘Know, O Chritian, how 
great thou art, who hast been made partaker of the divine nature, 
and fall not again by corrupt conversation into the beggarly 
elements above which thou art lifted. Remember whose body it is 
whereof thou art a member, and who is its head. Remember that 
it is He that hath delivered thee from the power of darkness and 
hath translated thee into God’s light and God’s kingdom.” 

Here is the unshakeable foundation of Christian optimism, 
the fountain of Christian hope. “Blood-brother of Christ’’ and 
“forming but one body with Him,’” the Christian ought to know 
that he does not stand alone amid the turmoil and conflict of this 
world. However he is always in danger of forgetting the obliga- 
tions towards the rest of the world which his supernatural status 
imposes upon him. A listless sadness at the evil and the disorder 
he sees around him sometimes paralyzes him, but nothing could 
be more fatal to humanity and unlike Christ’s own attitude in the 
face of evil. The Christian looks out upon the world with the eyes 
of Christ, the head, full of love and zeal to do his part in the 
Christian reconstruction of society. It is not enough to be a mem- 
ber of Christ’s body. Without action an organ becomes atrophied 
and withers away. The Christian must beware of becoming one 
of those vestigial organs known to biology which through disuse 
have lost their function and become useless appendages. 

More and more people are becoming tired of windy panaceas 
and are clamoring for action. Despite their false philosophy, the 
Communists could teach Christians a salutary lesson by their in- 
sistence on ‘“‘direct action.’’ This is the real significance of that 
Catholic Action which the present Holy Father has so much at 


*St. Cyril of Jerusalem, Instruction on the Mysteries, cf. Rouet de Journel, 
Enchiridion Patristicum, n. 845 
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DIVINE FELLOWSHIP 


heart: not mere useless words and discussions but positive and ac- 
tive participation by every member of Christ’s body, each one ac- 
cording to his station and circumstances, in the reconstruction of a 
Christian social order, under the inspiration and direction of Christ 
the head. Reconstruction like charity begins at home, but it must 
not stay at home. It must radiate into and transform the world 
by bringing men into subjection to the sweet yoke of Christ the 
Prince of Peace. Once before, in the Middle Ages, the ideal of a 
Christian society, despite many imperfections, came near its re- 
alization. Proof enough that that ideal is not an impossible one, 
and depends for its fulfillment only upon human cooperation with 
God in the divine fellowship established by the Incarnation. 


Though all the liturgy of Christmas and Epiphany speaks 
of redeemend man’s supernatural dignity and the obligations 
which that dignity entails, this thought finds its most compact 
expression in the Secret prayer of the first Christmas Mass and 
the Collect of the second Mass: “Let the oblation of this day be 
acceptable to Thee, O Lord, we beseech Thee; that by Thy grace, 
through this sacred exchange we may be found like unto Him 
in whom our nature is united with Thee.’’ ‘Grant, we beseech 
Thee, almighty God, that we, who are bathed in the new light of 
Thy incarnate Word, may show forth in our works what by 
faith shines out in our minds.” The divine leaven has lost none 
of its power to elevate and transform human nature. With the 
faithful cooperation of all Christians it can also regenerate and 
transform human society. 

ERNEST KILZER, O.S.B. 


St. John’s Abbey 


























LITURGICAL APOSTOLATE AND MUSICAL 
RESTORATION 


NE of the new aims of ORATE FRATRES, included in 
its general program of expansion, is to devote more 
attention to sacred music. The latter will no longer 
be an occasional and temporary guest in its pages, but 
will take her rightful place as a regular collaborator. 
A most timely move, indeed, and one that has thus far been dupli- 
cated only by the French periodical, Revue de liturgie et de musi- 
que sacrée. Needless to say, the musical articles will not concern 
themselves with technical problems: such matters belong in musi- 
cal reviews properly so called. Rather has it seemed to us both less 
pretentious and more effective to treat of musical questions in 
ORATE FRATRES only in as far as they have a direct bearing upon 
the liturgy and upon the aims and ideals of the liturgical move- 
ment. 








THE PRINCIPLE OF UNION LAID DOWN BY THE MOTU PROPRIO 


It has become almost monctonous in our day to appeal to 
the authority of the Motu proprio of Pius X in order to support 
a theory relating to liturgy or to sacred music. But a serious read- 
ing of the introduction leaves one surprised that the implications 
contained therein have nevertheless been overlooked to such a great 
extent; for the introduction contains very clear directions concern- 
ing the organic union which must exist between the liturgical 
apostolate and the movement for the reform of church music. 
The first paragraph of this historic document clearly establishes 
between liturgy and sacred music no less than an. equation. On 
the one hand, we all know that the supreme written authority 
from which the liturgical movement, begun in 1909, borrowed 
its principles, is precisely this Motu proprio promulgated for the 
immediate purpose of a musical reform; on the other hand, the 
latter finds in a liturgical principle the norm which must direct 
all its activities. We may say that the liturgical apostolate was 
musical in its origin, as the musical reform is liturgical in its na- 
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LITURGY AND MUSIC 


ture. It is only fair to acknowledge that this close interdependence 
was not always sufficiently stressed by responsible leaders of the 
two respective movements. Liturgical apostles more than once over- 
looked the fact laid down by the Motu proprio that liturgy finds 
a necessary expression in musical utterance, and have thereby un- 
wittingly retarded the full realization of their zealous labors. But 
if leaders of the liturgical movement were often enough not music- 
minded in their apostolate, the promoters of the musical reform on 
their part frequently did not realize that their difficult undertaking 
was foredoomed to failure unless it be constantly informed by the 
vital influence of the sacred liturgy. Too often, in fact, their at- 
tention to liturgical matters did not go beyond a narrow rubricism. 
It will be our endeavor in these articles, therefore, to emphasize the 
organic unity which must of necessity exist between these two 
phases of a supreme religious apostolate. There is no doubt that to 
promote such unity without occasional prejudice to either party 
will be a delicate task; liturgy can at no time be subservient to 
music, while music cannot be studied exclusively in the light of 
liturgy. But our attempt, if successful, should prove helpful to 
the many who have long and earnestly wished for the complete 
realization of such union, positive and true. 


SACRED ART IN PLACE AND IN ITS PLACE 

This slogan, which owes its origin to the renowned French 
composer and music-master, Vincent d’Indy, who used it as the 
title of a splendid lecture he delivered in Paris, will serve admirably 
as the key to the hoped for union between the liturgical apostolate 
and the musical restoration. Sacred music, by the very fact of its 
introduction into the sanctuary of worship, is elevated into a 
higher sphere, namely the liturgical life, and receives therein a new 
orientation, which must vitalize its contribution. Nothing could 
be farther removed from the concept of art for art’s sake. Rather, 
liturgical music well illustrates the principle of art consecrating its 
own energy to a superior reality, and receiving therefrom not 
merely guidance, but a total transfiguration. When we say, there- 
fore, that the function of sacred music is to be liturgical, we 
mean that it must utter in a transformed language a vital ex- 
perience far superior to its own nature. Unless it does so, it has 
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no justification to exist at all. And if it should live on, it will 
result in a struggle which will necessarily annihilate its own in- 
spiration, as it harms true homage to Christ. (This was unfor- 
tunately the case for a number of centuries, and is even now the 
case to a regrettable degree.) Sacred music belongs to the realm of 
decorative arts. If it is true to its function, its principal objective 
will consist in illustrating the sacred liturgy. However, there is a 
vast difference between sacred music thus employed and the other 
decorative arts. For the former has also the capacity and the duty 
to penetrate the human soul and to inspire her with the true ac- 
cents of an inner life fed on the liturgical ‘‘mystertum.’’ This fact 
suffices to explain why the ruins produced by the musical deca- 
dence were incomparably greater than those inflicted by the exces- 
ses of other arts. It moreover gives the reason which justifies a 
legislation far sterner than the vague regulations restricting the 
liberty of architecture, painting, or sculpture. But once we have 
sincerely and honestly reflected on the principles involved in the 
inclusion of musical art in the liturgical life, we readily under- 
stand how hollow the prejudices are which hold back the decisive 
progress of a musical restoration in the Catholic Church; for we 
need no less than that very thing. 

In the very modern phrase of Vincent d’Indy one finds two 
subtle but real nuances: music may cnly bear the name of sacred 
if it acts in a place, t.e., in a state of subservience to the sacred lit- 
urgy; furthermore, that place must never constitute an intrusion, 
but must always be an adaptation, which will enable sacred musi: 
to exercise its true function. Do not these two principles also clearly 
express the thought of Pius X in his Motu proprio? And do they 
not at the same time furnish us with the necessary guidance in the 
path we are to follow in these musical jottings of ours? It will 
consequently be our aim to bring to light the ‘‘place’’ of music 
in liturgy. Naturally, these articles will have a musical content: 
but all their technical aspects will find clarification in the trans- 
forming brightness of the liturgy. 


OuR ACTUAL CONTRIBUTION 
No formal attempt will therefore be made to discuss technical 
problems from the standpoint of the scholar, since such a policy 
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LITURGY AND MUSIC 


would be in contradiction to the aims we have outlined for our- 
selves. But our musical writings wil! endeavor to regard all tech- 
nical questions without exception from the viewpoint of the litur- 
gical experience. Only thus will they find a true solution, a solu- 
tion which we hope will pave the way for a practical and solid 
advance in the slow work of musical restoration. 


There will be no continued series of articles, but we shall 
treat of independent questions chosen at random from the field of 
daily experience. The latter has for the past few years provided 
the writer with quite a few valuable observations. And though he 
does not pretend to have found a panacea for the many problems 
involved in the musical movement, he dares to hope that the read- 
ers of ORATE FRATRES will find in these articles practical sug- 
gestions and inducements for promoting the much desired union 
between liturgy and sacred music. Our writing will therefore’ be 
in the spirit of a friendly correspondent; professorial attitude and 
ambition will not enter into the picture at all. We sincerely hope 
that our contributions will be received as ‘‘confidences’’ rather than 
as “‘lessons.’’ In writing them, we shall above all keep in mind 
the many workers in the cause of liturgical music who are scat- 
tered throughout the land, and with whom we deeply sympathize, 
since we too have had the privilege to endure many of their actual 
experiences. We shall think of the country choir-director who has 
to cope with a forlorn organ, surrounded by a few untrained 
singers; of the master-musician of a city church struggling against 
the tide of ignorant romanticism which kills his best efforts; of 
the nun who unfolds her zeal in imparting to rebellious or indif- 
ferent surroundings the conviction of her respect for true liturgical 
music; of the priest, who, conscious of his own musical limitations, 
nevertheless is motivated by a sincere desire to share with the souls 
of his flock the inexhaustible benefits of community-singing in the 
Eucharistic celebration. To all such, these articles would fain be so 
sympathetic that they will be awaited as eagerly as the periodical 
letter of a friend. The scholar will perhaps scoff at the lack of scien- 
tific spirit of our objectives. We candidly confess that we do not 
expect him to derive any benefit from such “‘opportunistic’’ pages. 
Still less do we intend ever to open any polemics; it would nullify 
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our fondest hopes. Certainly, the writer has a few ideas of his own 
concerning technical problems which divide the so-called ‘‘gregor- 
ianists’”’; but he would much prefer not to defend any of them in 
this review of peace, lest justice and fair play should be involved. 
And if, in passing, some technical aspects should have to be men- 
tioned, they will be presented very frankly and simply, and solely 
for the sake of clarifying our liturgical aims, leaving every reader 
to keep his personal opinion without more ado. We cherish the 
hope that our articles will bring to all workers of the cause regular 
greetings as well as many helpful thoughts. And we are convinced 
that today, more than yesterday, this is the only right course to 
take, the only course which will truly be constructive unto the 
more perfect worship of God. 
ERMIN VITRY, O.S.B. 
O’Fallon, Mo. 


~~ 


This day our Savior is born, let us rejoice! Truly, 
it would not be right to give way to sadness, for today 
is the birth of Life, which, taking away the sting of 
death, confereth the promise of eternal gladness to come. 
Let no one withdraw himself from our rejoicing, since 
all have a common cause for joy. Because our Lord, the 
destroyer of sin and death, finding none free from guilt, 
is come for the liberation of all. Let the just rejoice, for 
his reward is nigh; let the sinner rejoice, for pardon is 
held out to him; let the gentile take heart, for he is called 
to life. Therefore, beloved brethren, let us give thanks to 
the Father, through the Son, in the Holy Ghost, who, 
for His great love wherewith He loves us, hath been 
merciful to us; who, when we were dead through sin, 
hath quickened us through Christ, that in Him we might 
be a new creature, a new creation. Learn, O Christian, 
how great ts thy dignity. Remember of what head and 
body thou art a member. Remember that, snatched from 
the power of darkness, thou hast been transplanted into 
the light and kingdom of God!—StT. LEO THE GREAT. 
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PIUS X AND FREQUENT COMMUNION 
fume) LR TY years ago, on December 20, 1905, Pope Pius 
, i X issued the most important document ever written 

( i on frequent and daily Communion. No clearer state- 

| y ment had ever been made by such high authority. But 

Me) after thirty years we still find much misunderstand- 

ing and lack of clear knowledge as to the proper attitude toward 

and the dispositions necessary for the reception of the holy Eucha- 

rist. Many of our faithful receive holy Communion but rarely, 

either out of ignorance, or indifference, false notions, or vain fears, 

while others perhaps go to the opposite extreme and feel they do 
wrong by not going frequently or even daily. 

In celebrating the thirtieth anniversary of Pius X’s plea for 
frequent and daily Communion, it is proper that we make some 
attempt to bring the true light of faith and Catholic tradition to 
bear upon such a holy and important matter. This was the method 
employed by the Pontiff himself. Indeed, the true significance of 
all that he accomplished in promoting the practice of frequent and 
daily Communion can only be fully appreciated in the light of the 
historic past. There is little doubt that the stirring words of Pius 
X have ushered in a period of renewed spiritual life for Catholics. 
We can more readily understand this by examining the circum- 
stances which, in the long course of centuries, led up to a final and 
definite determination of legitimate Catholic practice under Pius X. 

Turning back the pages of history,’ we find that it was cus- 
tomary for the early Christians, whenever they assisted at the holy 
Sacrifice, to participate therein by receiving the holy Eucharist. 
They little thought of separating the reception of Communion 
from their attendance at Mass, any more than they thought of 
attending Mass without being properly disposed for approaching 
the sacred Banquet. 
Writings of the first two centuries do not make any explicit 
mention of daily Communion, but do mention weekly Com- 


4Leclerq, “Communion fréquente,”’ in Dictionnaire d’Archéologie Chréti- 
ienne et de Liturgie, vol. 3, 2454; and ““Communion quotidienne,” ibid., 2457- 
2462; Scannell, “‘Frequent Communion,” in The Catholic Encyclopedia, vol. 6, 
278-280; Lintelo-Zulueta, The Eucharistic Triduum (1909, London). 
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munion. Tertullian leaves no doubt in the mind of the reader that 
at the end of the second century it was the approved practice to 
receive not only on Sundays, but also on days of the Stations, and 
on Wednesdays and Fridays when fast was prescribed. 

In the third century St. Cyprian asks the faithful to receive 
daily, and from this time on daily Communion was an established 
and permitted practice in the African Church for many decades. 


St. Augustine, in the fourth century, bears witness to this 
fact, although he also admits different customs as to frequency in 
different places, some receiving daily, some only on certain days, 
some on Saturdays and Sundays, some on Sundays only. Other 
documents of this century show that many of the faithful received 
only rarely. But this is no argument against the approved and de- 
sired practice of frequent and even daily Communion. The Fathers 
of this century, in fact, strongly encourage the practice of receiv- 
ing holy Communion more often, but also emphasize the disposi- 
tions necessary for approaching the holy Table: to wit, an upright 
life, the practice of good works, purity of soul, piety (a right in- 
tention and proper devotion), and above all, purity of conscience. 
It was left to the freedom of the individual whether he should go 
daily or not, although all were urged to receive at least on Sun- 
days, provided they were not in the state of sin. 


In the sixth century, St. Gregory the Great once more repre- 
sents the teaching of the Church when he encourages the “daily 
celebration of the Sacrifice at which the faithful should communi- 
cate.” 

In the eighth century we find St. Bede exhorting Egbert of 
York to admonish the faithful of the salutary fruits of daily Com- 
munion, which, he says, is the custom in Italy, Gaul, Africa, 
Greece, and the whole Orient. It seems that during the eighth and 
ninth centuries, and even several centuries thereafter, the practicc 
itself of frequent Communion was kept up only by the more de- 
vout, and even some of these received only on Sundays and the 
greater feasts. The special impetus given to Eucharistic devotion 
during the twelfth and thirteenth centuries succeeded only for a 
while in changing the previous actual practice of the faithful, 
while theologians of the time, with the approbation of the teach- 
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PIUS X AND COMMUNION 


ing authority of the Church, continued to uphold the permissi- 
bility and propriety of daily and frequent Communion. It seems 
that the laxness of the preceding centuries had become so deeply 
rooted that the most devout received not oftener than several times 
a year, or at the most only once a month. Saintly reformers of the 
succeeding fourteenth and fifteenth centuries had little success in 
bringing back the faithful as a whole to more frequent Commun- 
ion. 

Finally, in the wake of the spiritual ravages of Protestantism, 
the Church of the sixteenth century took an official stand in the 
Council of Trent (Sess. XXII, ch. 6; Sess. XII, ch. 8), solemnly 
declaring: ‘““The holy Synod desires that at every Mass the faith- 
rul who are present should communicate, not only spiritually, by 
way of internal affection, but sacramentally, by the actual reception 
of the Eucharist.” 

Then came the subtle poison of Jansenism in the seventeenth 
century. Under pretense of showing greater honor and veneration 
to the holy Eucharist, the Jansenists argued that the faithful should 
receive the holy Eucharist only rarely, after much preparation, be- 
cause (as they said) man is not really worthy of receiving his God 
in holy Communion, especially those engaged in business, and 
those who are married. Large groups of the faithful were thus 
turned away, out of false fear, from the sacrament of love. Souls 
were chilled and the law of fear took the place of the law of love. 
The great harm wrought by this heresy, even in our own day, is 
incalculable, despite the fact that Innocent XI, on February 12, 
1679, formally condemned Jansenism and issued a special decree 
on frequent and daily Communion, once more upholding the true 
Catholic tradition. 

A precise declaration, however, as to what were and what 
were not the proper dispositions for receiving the Eucharist was 
still wanting. Jansenism continued to spread and was, no doubt, 
an influencing factor not only in the remaining decades of the sev- 
enteenth century, but also during the two succeeding centuries, 
which were marked by innumerable errors propagating lax morals, 
false mysticism, general religious indifference, and opposition to 
the Church. Devotion to the Sacred Heart, which was spread in 
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the seventeenth century, helped somewhat to inflame men’s hearts 
again with a true love of God and thus increased the number of 
frequent Communions, but there still existed that wavering doubt 
as to the worthiness required for receiving frequently. 


A faint light appeared on the horizon of the present century 
when both Pius [X and Leo XIII saw fit to encourage the practice 
of daily Communion. But the real beacon light was Pius X who, 
in 1905, three years after the encyclical of Pope Leo XIII on the 
holy Eucharist, began to send forth burning rays of Eucharistic 
pronouncements, a whole series of decrees, all issued in quick suc- 
cession within the space of two years 


His first concern was prayer for the cause, and accordingly 
on May 30, 1905, on the eve of the Eucharistic Congress in Rome, 
he published his ‘Prayer for the Spread of the Pious Custom of 
Daily Communion.”” On June 4, 1905, at the same congress, in 
his address to the assembled priests, he exhorted them to spread the 
practice of daily Communion among the faithful. 


On December 20, 1905, there was issued the famous decree 
“On the Dispositions Necessary for the Frequent and Daily Recep- 
tion of Holy Communion.”’ We leave further comment on this for 
a second article. 


On February 14, 1906, he declared that those who receive 
holy Communion five times a week for the purpose of gaining the 
plenary indulgence attached to this practice could do so without 
necessarily going to confession every week or two weeks, or at any 
stated interval. 

On August 10, 1906, special indulgences and privileges were 
granted to the Priests’ Eucharistic League for promoting daily or 
frequent Communion among the faithful. 


On September 15, 1906, the decree of December 20, 1905, 
on the disposition for frequent and daily Communion, was de- 
clared to include also children who have reached the age of reason 
and have made their first Communion. This they should do as soon 
as ‘‘they have arrived at some understanding and have some ap- 
preciation of this admirable sacrament,”’ according to the rules of 
the Roman Catechism. 
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PIUS X AND COMMUNION 


On December 7, 1906, the privilege was accorded to persons 
sick in bed for a month, with little hope of immediate recovery, to 
receive holy Communion once or twice a month without fasting, 
provided they had taken only liquid foods, which in the sense of 
the decree included even tapioca and soup containing bread crumbs. 
If the Blessed Sacrament were reserved in the house they might re- 
ceive once or twice a week under the same conditions. 

On March 25, 1907, the preceding decree was extended to 
include also those who, though seriously ill, are not entirely con- 
fined to their bed. 


On April 10, 1907, a decree exhorted bishops to hold a yearly 
Eucharistic Triduum for the purpose of bringing the faithful to the 
practice of more frequent Communion. In parish churches, at least 
one day should be so celebrated. Special indulgences were granted 
for this pious practice. 

On May 8, 1907, general permission was given to distribute 
holy Communion in private chapels to all who attend Mass there- 
in, except when there was question of Easter Communion and 
Viaticum, these two falling under the jurisdiction of the local 
pastor. 

On July 14, 1907, a brief to Cardinal Vannutelli, appointed 
legate to the Eucharistic Congress at Metz, treats entirely of fre- 
quent Communion, which is ‘‘the shortest way towards procuring 
the salvation of each individual as well as that of society’’ for “‘the 
center of Christian life, the soul, so to say, of the Church, is found 
in the Eucharist.” 


The decree of December 20, 1905, will be treated in a further 


article. 
ROGER SCHOENBECHLER, O.S.B. 


St. John’s Abbey 
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THE APPEARANCE OF THE NEW LIGHT 


OTH the Old and the New Testament testify to the 
character of our Lord as the “‘light’’ which is given to 
mankind to dispel the darkness of ignorance and sin. 
The prophet Isaias already says of Him that He is 
given “‘for a light of the Gentiles’ (Is. 42, 6), while 
the prophet Simeon soon after the birth of the Savior calls Him 
“‘a light to the revelation of the Gentiles’’ (Luke 2, 32). Our 
Lord Himself declared: “I am the light of the world; he that fol- 
loweth Me, walketh not in darkness, but shall have the light of 
life’ (John 8, 12). It is not surprising, then, that the liturgy of 
the Church should also give expression to this character of Christ. 
Especially is this true of the liturgy of Christmas and Epiphany. 


The Preface of Christmas, which probably owes its origin to 
St. Gregory the Great, gives thanks to God, “‘because through the 
mystery of the incarnate Word a new ray of Thy glory (nove 
lux tuae claritatis) has appeared to the eyes of our minds, so that 
while we know God visibly, we may be drawn to the love of things 
invisible.” The meaning of this beautiful Preface is obvious. 
Through the Incarnation God has become visible in human flesh. 
The incarnate Word is Himself the light that shines into our souls 
and permits us to recognize God in His human form. Knowledge, 
however, influences the will; faith in the incarnate Word must lead 
us to the love of God and things divine. A similar thought is ex- 
pressed in the Collect of the second Mass of Christmas. In this 
prayer we ask that the faith, which shines in our souls in virtue 
of the new light of the incarnate Word (nova incarnati Verbi tut 
luce), may shine forth in our works. Thus the Church again urges 
her children that their faith influence their will and résult in loving 
service. Christ is called the new light, thirdly, in the Epiphany 
Preface. In this Preface the Church praises God because His only- 
begotten Son, appearing in our mortal flesh as the new light of 
immortality (nova immortalitatis suae luce), thereby wrought our 
reparation. 

Besides these liturgical texts which represent Christ as the 
“‘new light,”’ there are others which merely speak of Him as the 
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THE NEW LIGHT 


“‘light.’” Thus the Collect of the midnight Mass of Christmas calls 
Him the true light, which enlightens this sacred night, and the 
light which will be our joy in the life to come. The antiphon of 
the Introit of the second Mass, taken from Isaias (9, 2, 6) speaks 
of the light which now shines upon us in virtue of the birth of 
the Savior. The alleluiatic verse of the third Mass anticipates a 
thought expressed in the Gospel which immediately follows, and 
represents the Savior as the great light which descended upon the 
earth on this day. The Gospel itself (John 1, 1-14), usually re- 
cited at Mass as the last Gospel, then pictures Him as the light 
shining in darkness and as “‘the true light which enlighteneth every 
man that cometh into this world.”’ It is the same light shining in 
darkness and enlightening mankind of which the prophet Isaias 
speaks in the passage read as the Epistle for Epiphany. 


Akin to these Mass-texts of Christmas and Epiphany which 
represent Christ as the “‘light,’’ and especially the “new light,” are 
others that refer to His nativity as the “‘new birth.’’ One of the 
prayers of the Advent ember Saturday already anticipates the 
thought which finds utterance especially in the third Mass of 
Christmas, namely, that we are to be freed by the new birth (nova 
nativitate) of the Son of God from the ancient slavery of sin. In 
the Christmas Collect mentioned, the Church prays that “the new 
birth (nova nativitas) of Thy only-begotten Son in the flesh 
may deliver us, whom an ancient slavery holds captive under the 
yoke of sin.’’ The Secret of the same Mass beseeches God to sanc- 
tify the gifts by the new birth (nova nativitate) of His Son and 
to cleanse us from the stains of sin. Similarly the Postcommunion 
of the second Mass, with a significant and untranslatable play on 
words, speaks of the ‘‘natal newness’’ (novitas natalis), through 
which we hope to be restored from the ancient state of mankind, 
the slavery of sin (humana vetustas). 

The ‘‘new birth” of the Son of God, therefore, inaugurates 
a new era for mankind, grown old under the yoke of sin. With this 
new birth the slavery of sin has come to an end. Since the state of 
sin is compared to darkness, the ‘‘new birth’’ is equivalent to the 
appearance of the “‘new light,’’ which dispels the darkness. This 
light brightens man’s path in his present sojourn upon earth, 
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showing him the way to salvation and bestowing upon him the 
light of divine grace by which he can securely attain his eternal 
goal. It is a light which gives a new life, the supernatural life of 
grace. 

The birth of Christ, the ‘‘new light,’’ is called “‘new,’’ not 
merely because it followed a previous birth, the eternal generation 
from the Father, but because it was a birth which took place in a 
new and unheard of manner, and also because it involved a super- 
natural renewal of mankind. Thus St. Leo the Great declares that 
Christ ‘‘was begotten by a new birth (nova nativitate), having 
been conceived of a virgin and born of a virgin, without the con- 
cupiscence of paternal flesh, without detriment to maternal in- 
tegrity’’ (Serm. 22, 2). A supernatural renewal of mankind was 
involved, for those who would believe in Him would be born, as 
St. John states in the Gospel of the third Mass of Christmas, ‘‘not 
of blood, nor of the will of the flesh, nor of the will of man, but 
of God” (John 1, 13). Being born of God, we partake of the 
divine nature. Our rebirth is, as it were, a participation in the birth 
of Christ. The natural consequence of this our rebirth in God is 
that we must love Him and serve Him faithfully. We should be 
ever mindful of our dignity and should not return to former evil 
ways (St. Leo the Great, Serm. 21, 3). 


The above explanation of the terms ‘‘new light’ and ‘‘new 
birth” is based entirely upon the context in which they are found. 
But there is yet another, namely, the historical explanation, which 
gives us an additional understanding of the use and the meaning 
of these expressions in the liturgical texts. It is well known that in 
the Eastern Church Epiphany already existed for some length of 
time before Christmas began to be celebrated, and that it com- 
memorated not only the birth of Christ but also other manifesta- 
tions of His divinity. Probably this was the case in the West also. 
At all events, the first evidence of the celebration of Christmas as 
a separate feast to commemorate Christ’s nativity is the mention of 
it in the Philocalian Calendar, which was compiled in 336. This 
calendar consists of two lists of festivals, religious and civil. In the 
former list we find under December 25 the brief announcement: 
“Christ was born in Bethlehem of Juda.’’ In the latter there is 
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THE NEW LIGHT 


assigned to the same date the birthday of the sun, the “‘Natalis 
invictt’’ (solis). The civil festival was essentially pagan, since it 
involved the worship of the sun. It was observed on December 25, 
because by that date the lengthening of the day after the winter 
solstice again became perceptible. The festival seems to have been 
very popular; to such an extent, indeed, that even among the Chris- 
tians of Rome it was not without its influence. We are told that 
as late as the middle of the fifth century some of the Christians 
still paid homage to the sun before entering the Basilica of St. 
Peter. It is not unlikely, therefore, that the Roman Church intro- 
duced the feast of Christmas on December 25 in order that it might 
supplant the pagan festival. Thus the “‘Natalis invicti’’ became the 
birthday of Christ, the Light of the World, the Sun of Justice. St. 
Augustine (Serm. 7) remarks that this day is solemnly observed, 
not in memory of the sun, as the pagans observe it, but in mem- 
ory of Him who created the sun. 


In view of this origin of Christmas we might naturally ex- 
pect to find references to Christ as the “‘new light,’’ or simply the 
“‘light,”” in the liturgy of the feast. He is the “‘light shining in 
darkness’” in a most true and exalted sense. He is a “‘new light,”’ 
enlightening the souls of men. According to St. Maximus (Serm. 
4), Christians even came to speak of the feast as the ““‘New Sun” 
(novus sol). Furthermore, since the pagan festival was called the 
birthday of the sun, the Church in her liturgy refers to the birth 
of Christ, the appearance of the ‘‘new light,’’ as a ‘‘new birth” 
(nova nativitas) or as a “‘natal newness’’ (novitas natalis). For 
us this ‘‘new birth’’ of the Son of God means our deliverance from 
the yoke of sin, which human birth has transmitted since the fall 
of Adam. With love and gratitude we celebrate the ‘‘new birth” 
which made possible for us our owa rebirth in Christ. 


DAVID BAIER, O.F.M. 


St. Bonaventure’s Monastery, St. Bonaventure, N. Y. 
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THE CISCA PLAN 


) HE organization Cisca, whose acrostic name stands for 
“Chicago Student Catholic Action,” comprises sixty 
high schools, colleges, and universities in and near 
Chicago, with a total enrollment of some thirty thou- 
sand students. Organized on the four-ply plan drawn 
up by | its founder, the late Rev. Joseph Reiner, S.J., its fifty- 
two subcommittees are arranged in groups with the newly added 
specific purpose of each unit expressed as follows: 

I. Eucharistic-Our Lady Committee: spiritual growth in 
Christ. 

II. Apostolic Committee: growth and spread of Christ’s 
mystical body. 

III. Literature Committee: acquiring and disseminating the 
mind of Christ. 

IV. Social Action Committee: living out our co-member- 
ship in Christ. 

The new Cisca plan, while not abrogating anything of the 
old, aims to weld this huge organization by a unity of purpose and 
a deep spiritual motivation based on dogma rather than on the 
natural enthusiasm of youth, which unfortunately too soon effer- 
vesces. The doctrine of the mystical body is a truth so vast and 
deep and possesses so many facets that it offers a specific aim to 
every single committee of Cisca, while at the same time enriching 
and unifying all in the one tremendous purpose of bringing all 
things under the headship of Christ by promoting the fulness of 
growth in His mystical body. 

I. THE EUCHARISTIC-OUR LADY COMMITTEE 

The aim of this committee, with its subsidiary units, is to lead 
Ciscans to the generating station whence they may draw the high- 
est objective values for motivation as well as the supernatural power 
to work effectively in all the various departments of Catholic Ac- 
tion. Emphasis is placed on the fact that, unless they themselves 
have an abundance of Christ-life (sanctifying grace) within them, 
they cannot bring it to others through the lay apostolate. In this 





*See p. 80 of this issue for editorial comment. 
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THE CISCA PLAN 


committee, therefore, the Ciscans’ efforts are directed towards the 
furtherance of their own spiritual growth, so that, firm in faith 
and strong in virtue, they may give themselves to Catholic Action 
even at the cost of personal sacrifice with a steadfast enthusiasm 
not based on human motives. 

On the Character Committee devolves the duty of making 
known the general plan of growth in Christ, whereby through 
death to sin and life unto God, students may be so transformed 
into living members of Christ as to allow Him to continue through 
their persons the work He came on earth to accomplish. Empha- 
sizing the death-to-sin aspect of the Christian life, the Temper- 
ance Committee aims by the virtue of self-restraint to inculcate a 
control over that allurement to pleasure which is incompatible 
with the life-unto-God, so that, after much self-discipline and 
practice of temperance, Ciscans may acquire the supernatural virtue 
to such a degree as will make possible the keeping of a partial or 
total abstinence pledge in regard to alcoholic drink. 

The other committees of the Eucharistic-Our Lady group of- 
fer various means by which the positive aspect of this twofold work 
in their souls may be accomplished. 

Through the Liturgy Committee Ciscans are shown the “‘pri- 
mary and indispensable source” of their spiritual growth and also 
the necessity of participation in the sacrifice of the Mass to the full- 
est extent (1) by offering themselves as co-victims with Christ 
(which demands their living as such by the making of sacrifices) , 
and (2) by strengthening their souls through union with the di- 
vine Victim of the Sacrifice, who more fully lives His life in and by 
them every time they receive Him as their food. 

This latter aspect of the Sacrifice-Banquet is so important as 
to be entrusted to a special committee. The Knights and Handmaids 
of the Blessed Sacrament, whose duty it is to bring home to their 
fellow students (1) that Communion not only is our bond of un- 
ion with Christ, but by this sharing in the same food, Christians 
are also united one with another so as to make one sole organism, 
the mystical body; (2) therefore, anything that would tend to 
disunite the members (dissensions, refusal to cooperate) is incom- 
patible with the Eucharist; (3) Christ gives Himself to us in holy 
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Communion in the same measure as we yield ourselves to Him and 
to our brethren, who are His members. This is the basis of social 
action. 

For Ciscans who find it impossible or who still think it un- 
important to receive daily Communion, as well as for those who 
wish to renew the effects of the daily reception of the Eucharist, 
the Committee on Spiritual Communion urges that they frequent- 
ly during the day use this substitute for the sacramental union, in 
order that they may continue to grow to some degree in Christ 
united to His members. 


The Apostleship of Prayer Committee inculcates the efficacy 
of daily offering to God everything (even the most commonplace), 
because this uniting of their actions to those of their divine Head 
draws down upon each act His infinite merits and thus makes 
everything they do pleasing to God. This union of their lives with 
Christ’s extends even to the participation in all the Masses through- 
out the world, a truth which the Calvary Guild Committee seeks 
to bring home to students as a constant reminder that they must 
keep themselves in a fitting state to be offered with Christ, their 
head, in the one Sacrifice, wherever it is being celebrated. This fact, 
when remembered, should be a powerful deterrent for many temp- 
tations in social life. 

All the foregoing facts must be taught and assimilated, if 
they are to have any influence on the daily lives of Ciscans. There- 
fore, the Committee on Spiritual Reading urges the formation of 
reading circles and draws up lists of inspiring books which will in- 
vite an intellectual cooperation with the growth of the Christ-life 
in souls. 

An even more efficacious means of growing in Christ through 
a knowledge of Him is offered by the Mental Prayer Committee, 
which teaches that ““when we daily give a certain time. . . to mental 
prayer, the Spirit of Christ, whom we received in baptism, fills our 
souls with divine light and supernatural life,’’ thereby producing 
in us a resemblance to our divine Head. The committee, therefore, 
endeavors to promote in schools the practice of a two to five min- 
ute meditation either before school or at the beginning of the class 
in religion. 
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THE CISCA PLAN 


The likeness to Christ, which the foregoing committees strive 
to perfect in Ciscans is recommended for realization in actual deeds 
through Our Lady’s and The Sacristy Service Committees, which 
seek to emulate the ““Handmaid of the Lord” in her unobtrusive 
personal service to Christ, now present under the sacramental form. 

And since the highest ideal of the Christian life is the religious 
state, wherein souls give themselves unreservedly to the service of 
Christ, the vocation to this higher life is especially honored by the 
Service Flag Committee. This group also disseminates information 
about the various works of the different orders and the qualifica- 
tions demanded of prospective members. It collaborates, too, with 
the Calvary Guild Committee in promoting honor due to priests, 
as dispensers of the Christ-life, and to religious men and women 
as Christ-bearers by a special consecration. 

Having grown in Christ by all the spiritual wealth at their 
disposal, Ciscans are, by the Respect Women Crusade, strongly im- 
bued with the sense of their supernatural dignity and the obliga- 
tions it imposes on them of respecting their own bodies as living 
temples of God, and therefore, of holding themselves aloof from 
the sinful practices and amusements of pagan society. The girls 
especially are brought to realize that woman is a sorely needed pow- 
er for good in the world today and that “‘there is something in 
her soul divinely called to lead men on to purity and refinement,” 
so that as the men and women of tomorrow they may be fit to 
cooperate with their Maker in the creation of human beings for 
supernatural destiny. 

II. THE APOSTOLIC COMMITTEE 

The first requisite for preparing lay apostles is the instilling in 
them of loyalty towards those divinely constituted leaders, under 
whose direction they are at work. Since the mystical body is a liv- 
ing organism, it must have a head that directs its movements; 
moreover, since Christ has withdrawn His visible presence, His 
body (which is made up of visible beings) must have a visible 
head on earth, who by his power of jurisdiction extends and uni- 
fies the whole structure, although Christ Himself is actually the 
head who governs through the instrumentality of His vicar on 
earth. Loyalty to the Pope, therefore, is loyalty to Christ. Ciscans 
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are then reminded by the Loyalty to the Holy Father Committee 
that their power to promote the growth of Christ’s mystical body 
depends upon their union with its visible head, through whom 
they receive the governance that makes known to them Christ's 
will. 

In a similar manner as the Pope is the visible head of the 
entire Church, the bishop is the visible representative of Christ, 
the head, in his own diocese. Therefore, ‘‘to be united to one’s 
bishop is a sign that one is a member of the body of Christ” 
(Anger, Doctrine of the Mystical Body of Christ, p. 182). And 
so, just as the lifting of one’s hand is the visible expression of an 
invisible mandate, the command of the bishop is only the visible 
manifestation of the power belonging to the invisible Head, whom 
he represents to his particular diocese. Accordingly, The Committee 
on Diocesan Loyalty inculcates the truth that Ciscans owe to their 
bishop the same obedience as to Christ Himself, so that, as soldiers 
in the army of Catholic Action, they may hold themselves in readi- 
ness to obey the least behest of their commander. 

In these restless days of divided families and indiscriminate 
attendance anywhere for Sunday Mass the Parish Loyalty Com- 
mittee has the important task of instilling into their fellow Ciscans 
the fact that their own parish is an enlargement of the Christian 
family, bringing forth at the baptismal font new members for 
Christ, and rearing them by the life-giving sacraments “‘unto the 
fulness of the age of Christ.’’ Realizing, then, that the parish 
church is their spiritual home, ‘‘a miniature of the mystical body,”’ 
Ciscans should come to recognize their particular brotherhood with 
all the members of their own parish, regardless of race, nationality, 
or social position. This social solidarity under the leadership of 
their pastor and father in Christ, accentuated by their active partici- 
paton as co-offerers and as ¢o-victims in the one supreme Sacrifice, 
cannot but instill into all members that sense of family unity and 
filial loyalty that ought to make of the Catholic parish a center 
and stronghold of vigorous Christian life in all its social and spir- 
itual activities. 

Thus taught the supernatural basis for their loyalty to Christ 
in His visible representatives, Ciscans are next imbued with their 
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own grave personal obligation towards the growth of Christ's 
mystical body on earth, which as a living organism must propa- 
gate its life through the activity of its own members. Pope Pius XI 
has expressly stated this fact in the solemn words: ‘‘As every Chris- 
tian receives the supernatural life which circulates in the veins of 
the mystical body of Christ . . . so he must transfuse it to others 
who either do not possess it or who possess it scarcely and only in 
appearance.”’ And since individual circumstances prevent all from 
participating alike in this apostolate, the students are instructed in 
the three modes whereby their obligation can be discharged—name- 
ly (1) the apostolate of prayer, (2) the apostolate of works (di- 
rect, by personal service; indirect, by contributing material means), 
(3) the apostolate of suffering, because the world is still being re- 
deemed by the Mystical Christ in His members. But above all is 
inculcated the truth that the Ciscans’ efficacy as apostles depends, 
first and foremost, upon the intimacy of their union with Christ, 
particularly through Mass and Communion, together with the 
requisite dispositions for participation therein, especially the com- 
munity spirit of true Christan brotherhood. 

Nothing is negligible when done for Christ. Therefore, any 
activity, such as the collecting of stamps and old paper, is of in- 
trinsic worth for the Cause. Ciscans should also realize that, since 
they must not come empty-handed to the offering in holy Mass, 
they have, in the Apostolic Committee, a wealth of opportunity 
to carry out their part in the Offertory by devoting themselves 
to teaching religion, supervising recreation, aiding the propagation 
of the faith in every way possible, and urging even Catholics tu 
renewed fervor through the promotion of retreats. Thus, under 
the guidance of the divinely constituted authorities, Cisca should 
become a disciplined and zealous army for propagating the mystic 
body of Christ, so that through loyalty to “‘this missionary im- 
perative, each member may pay his debt of thanks for the gift of 
faith,” thus making it possible for the Christ-life to be lived by 
every human soul for whom Jesus thirsted. 


III. THE LITERATURE COMMITTEE 
The aim of the Literature Committee is to acquire and help 
make known the mind of Christ by the reading and dissemina- 
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tion of Catholic literature. Ciscans are therefore reminded that, 
since they are members of Christ, they have a real obligation to 
further this aim by learning and adopting His viewpoint and 
judgments concerning the social and political as well as the moral 
problems of modern life. This is done through the reading of 
Catholic papers and books, a most necessary obligation for the 
youth of today, whose minds are so immersed in the pagan at- 
mosphere of false philosophies and erratic moral principles that 
their mental attitude naturally becomes warped unless rectified by 
sound and wholesome reading. Accordingly, nine subcommittees 
of this unit devote their energies to the dissemination of good lit- 
erature, while the Study Club Committee urges also the group 
study of worthwhile and timely topics whereby the mind of 
Christ may be better known. 


But Cisca does not confine itself to the activity of mere as- 
similation. Since the present-day youth is the Church’s hope for 
the future, they are urged in the Writers’ Clubs to creative work, 
being first given to understand that the art of real Catholic writing 
is based on a twofold inspiration—namely, faith and the gifts of 
the Holy Ghost. If these young people can be brought to make 
their writings Christ-centered, instead of ego-centric, they will 
bring to the service of the Church souls vibrant, clean, and alert 
to the world around them. Then they will be ready to interpret 
eternal truths in the living terms and vivid images of the present, 
and this they will do if they bring to the work the spirit of sacri- 
fice born of their real participation in the Sacrifice of Christ. 


The aim of the Christian Art Committee is that everything 
beautiful be brought back under the headship of Christ, so that it 
may serve His praise. This means, first and foremost, that the mind 
of the Church, which is the Mystic Christ, be known, and adopted 
in regard to the adornment of the sacrificial altar and house of 
the Eucharistic King. The committee also seeks to inspire potential 
artists with the principles of true Christian art, so that by intimate 
union with Christ through the sharing of His life, the artists of the 
future may perform a Christ-like service to others by leading them 
from the pleasures of the senses to those of the spirit, thence to 
things higher—even to God. 
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IV. CATHOLIC SOCIAL ACTION COMMITTEE 
(Committees on Relief, Community Centers, Hospitals and Inst - 
tutions, and Braille) 


The activity of this group of Social Action Committees is 
based on two aspects of the mystical body: (1) all our fellow- 
men are actual (or potential) members of Christ, so that His words 
must be taken literally when He says ““Whatsoever you did to one 
of these My least brethren you [actually] did unto Me’’; (2) 
Ciscans are taught to see in themselves Christ Himself, who has 
willed in His mystical life to depend upon their hands to carry 
gifts and their lips to speak kind words, so that He may continue 
through them His mission of ‘‘doing good to all.’’ This truth im- 
plies the obligation of personal service, not only the giving of ma- 
terial aid to social organizations. And therefore all students are 
urged to take up some active work in these committees, which will 
mean an all-year-round giving, a bringing of Christ into the lives 
of the unfortunate by a personal contact with the sick and the 
bringing of the light of faith and knowledge to the blind. 

Through the Committee on International and Interracial Re- 
lations this consciousness of the essential oneness of all human be- 
ings as fellow members of Christ is instilled into Ciscans as a 
counterpoise to that “‘sordid egoism’’ which tramples underfoot the 
rights of racial minorities and forgets that the international broth- 
erhood of the mystical body of Christ depends for its welfare upon 
the peaceful union and mutual solicitude of its members. This doc- 
trine should raise their minds above the naturalistic viewpoint and 
make them see in all their fellowmen, regardless of race, color, 
creed, nationality, or social status, souls created for a supernatural 
destiny, which is of paramount importance. They will, accord- 
ingly, support, through the Committe on Citizenship, those prin- 
ciples of legislation that make for social justice, while at the same 
time recognizing that as Christ has instituted a visible head over 
His own body, so citizens, also, must acknowledge in their law- 
fully elected rulers the authority of Him who is king of all. 

The Committee on Industry, recognizing that the counter- 
offensive of the Mystic Christ against the economic ills of the world 
should be based on economic principles that are imbued with the 
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Christ-like spirit, seeks to promote the reorganization of society 
along occupational lines, as a logical deduction of the common 
brotherhood in Christ of both employers and employed. And since 
the teaching of the Modern Christ is identical with that of the 
Galilean, the Eight Beatitudes in terms of present-day conditions 
are inculcated as the basis for the soiution of industrial problems. 

The dogma of the mystical body contains not only the answer 
but even the fulfillment of all the social and economic demands of 
Communism, although its means are not a leveling of all classes of 
society but rather an uplifting of all men alike into the common 
sonship of God in Christ. The aim of the Communism Committee, 
therefore, is to make better known the “‘Christian International’’ 
of the mystic body of Christ. 

Since scouting has proved such a popular movement as to en- 
roll thousands of boys and girls, the aim of the Cisca Committees 
on Scouts (Boy and Girl) is to make supernatural the virtues de- 
manded by scout law, especially by cultivating the graces bestowed 
in confirmation. Cisca scouts are reminded that they ought to be 
the Bishop’s Light Calvary, since he has enrolled them in his army 
by conferring upon them this sacrament, and that, therefore, they 
should bear the standard of Christ into society, beraking down 
the barriers of prejudice and opposing the onslaughts of pagan vice. 

An even more militant committee with the obligation of an 
offensive campaign against this same evil is that On Motion Pictures 
(and its auxiliary, On Press Vigilance), whose objective is to ob- 
tain some control over the powerful weapon of the cinema in order 
to use it as a means of bringing standards of Christ into society, 
rather than those of a decadent paganism. The motivation for this 
committee lies in the fact that, according to St. Paul, our bodies 
also are members of Christ, a truth that we cannot overlook in re- 
gard to the things we see or hear in plays and entertainments. 
Urged by these realities, Ciscans are expected, not only to sign and 
keep the pledge of the Legion of Decency and to cooperate with the 
Vigilance Committee, but to do everything in their own power to 
promote a solid Catholic front working for the ideals of the Legion 
of Decency, so that all the gifts of God—even modern inventions 
—may be used to bring all things under the headship of Christ. 


76 








THE CISCA PLAN 


Two rather closely related committees are those On Education 
and On the Christian Family, since they both have the aim of aid- 
ing the Church in forming Christ in the souls of the young. The 
former bases its activity upon the papal encyclical, which demands 
that education include the whole aggregate of human life, physi- 
cal, spiritual, intellectual, and moral. For just as men’s bodies are 
members of Christ, so also their minds, re-born by baptism, belong 
to Him and should be illumined by the knowledge of His truth, 
both natural and supernatural. 

The Christian Family Committee has the important task of 
building up the Mystic Christ by promoting the Christian spirit 
in the family, which is an organ of growth in the mystical body, 
(1) for the high destiny of cooperating with God in the procrea- 
tion, spiritual regeneration, and growth of members therein; (2) 
in providing human beings for the continuation of the priesthood, 
which dispenses Christ-life in the Church. The sublime symbolism 
of the union of Christ and His Church realized concretely in the 
union of husband and wife is the basis for inculcating the reason- 
ableness of the Christian attitude toward divorce, contraception, 
and birth control. The youth of today could have no better prep- 
aration for life than this exalted ideal of the most sacred of human 
relationships, upon the preservation of which the future of the 
Church and society depends. 

Thus it is hoped that the use of the mystical body as the 
common motivation for all the activities of Cisca may help towards 
a coordination of effort and a general appreciation of the deep re- 
ligious foundation on which the organization is built. That the 
dogma has high subjective value has been clearly evidenced by those 
who, having presented it to youth, attest both the earnestness with 
which they accept their responsibilities as Christ-bearers and the 
ardent enthusiasm with which they welcome the thought that 
Christ is really a living personality, not far removed by time and 
space, but vitally concerned in and directing all the details of their 
lives. The high objective value of the doctrine is clear from the 
fact that, under the inspired tutelage of St. Paul, it once before has 
revolutionized a pagan civilization. That it may do so again is the 
aim towards which Cisca is directing all its efforts. 
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WITH OUR Christmas is without a doubt the best beloved feast 
READERS of the Church year. Young and old look forward 

to it as to a day of joy and peace. The Babe of 

Bethlehem, helpless in His mother’s arms, appeals to the best in 
us; and the realization that this infant is in very truth the infinite 
God, become flesh for our sake, fills us with a grateful confidence 
in God’s boundless love. Christ comes to us on Christmas as the 
prince of peace: peace is His message, peace His gift to men of good 
will. And the world is hungry for peace, particularly in our day. 
But try as it will, it seems unable to procure real peace. ‘‘Peace, 
peace, they cried, but there was no peace’ (Jer. 6, 14). The so- 
called peace which the world does sometimes attain is at best only 
a calm surface extending over a troubled interior. It is only a tem- 
porary and uneasy cessation of strife. And small wonder! For a 
lasting world peace can never be realized unless it is built upon the 
peace of Christ existing in men’s souls. Christ Himself declared: 
‘“‘My peace I give unto you; but not as the world giveth, do I give 
unto you” (John 14, 27). For the peace of Christ is the peace of 
charity. It is the fruit of the Holy Ghost who is substantial charity. 
St. Thomas, following the example of St. Augustine, calls it 
“tranquillitas ordinis."” According to him, real peace is impossible 
to one not in sanctifying grace, for Christian peace {is that joyous 
harmony existing between man’s faculties as the result of the will’s 
habitual orientation towards God, the highest good. The peace, 
therefore, that Christ brought to man at His nativity in Bethlehem, 
and the peace which He will bring to us now, at His rebirth in His 
Church and in the hearts of His members, is the peace of divinizing 
love. It is the peace of which the Psalmist speaks, ‘‘Pax multa dili- 
gentibus legem tuam’’ (Ps. 118). It is the peace which St. Paul, 
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that ardent lover of Christ and of souls, so often wished his 
churches. This peace it is which the Church prays for so insistent- 
ly before she distributes to her children the sacrament of love. And 
it is this same peace which the editors of ORATE FRATRES beg that 
God may grant its readers, particularly during this holy season of 
peace. May Christ be reborn in our hearts on Christmas day, “for 
He is our peace’’ (Eph. 2, 14). 


* * * 


Epiphany. As the chosen people of the new order in Christ, 
we Christians must of necessity be the first to grasp in the liturgy 
of Epiphany the lesson of redemption presented by the Church. 
We celebrate Epiphany not merely as a phase of Christ’s childhood, 
but we rejoice because already in the crib was the full significance 
of the new-born Child manifested, because already as an infant 
did Christ stand for the redemption of mankind and all that is 
implied therein. 

That Christianity in its infancy never knew a “‘developing”’ 
redeemer, a mere human Christ gradually “‘becoming’’ divine in 
the minds of believers, a human Jesus who was “‘adopted”’ to be 
the divine Messias at His baptism, is definitely brought out in the 
Epiphany liturgy. God Himself gave testimony to the divine na- 
ture of this Child by calling Magi from the distant East and guid- 
ing them by a star to the crib, where they deposited their royal 
gifts of acknowledgment and adoration. Their coming and going 
is unrecorded and mysterious, but their testimony is a recognition 
of the Infant’s world-importance. On Epiphany we celebrate 
Christmas anew, not with the shepherds of the fields near Beth- 
lehem, but with gentiles from afar. The world outside of Bethle- 
hem is awaking to the presence on earth of the Savior of all men. 
The new Infant-King breaks into the consciousness of an earthly 
king and looms up as a threat to his crown and temporal power. 
The message of the Magi brings Herod of Jerusalem to his feet. 
He is inspired with fear and becomes the first to seek the life of 
this Christchild in order to save his own royal name. 

The liturgy, presenting all this, puts us at once into posses- 
sion of the full mystery, which is Christ. At His birth He already 
delivers the full message of universal salvation to mankind, at His 
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birth He already calls forth love and hatred, He evokes adherence 
and rejection. And already at His crib we have the prediction of 
the paradox: he who wants to find life must first lose it. This, 
then, is the same Christ who was baptized at the Jordan, who 
changed water into wine at Cana, and gave His life on Calvary 
for those to be saved. 

From Bethlehem to Calvary every phase of Christ’s life bears 
the true stamp of divinity and the redemptive mission. 

The star was the sign of a great king, because it demonstrated 
to the world that the new king of kings was God. This same star 
has become the signal to Christians of the new Jerusalem to arise. 
like the Magi, and to hasten to seek Christ and bring their offerings 
even as the Magi did. We, the descendants of the Magi by faith, 
hasten to pay homage to the divine Infant, our brother, who shared 
with us His nobility and royal rank. And we are unlike Herod, 
who feared for his throne, because we believe that Christ did not 
come to destroy, but to build up and to inaugurate a heavenly king- 
dom on earth wherein we are the new members. We believe, fur- 
ther, that Christ came to destroy sin, not life, nor joy, nor hope. 
He refounded our hopes and secured our joys beyond all danger and 
fear. “‘Non eripit mortalia qui regna dat caelestia.”’ 

For us, His partisans by divine adoption, the feast of Epiph- 
any is become a fountain springing up unto life and joy. We are 
chosen to be the inhabitants of the new Jerusalem, to be guests at 
the royal nuptials where “‘the water has been made wine.’’ Let us 
not forget, on this day of feasting, our brethren who do not see 
the light of the star and who like Herod ‘fear the coming of 
Christ.” 

° 
“THE CISCA PLAN” . 

It is with sincere pleasure that we recommend the article ““The 
Cisca Plan,”’ (pp. 68-77 of this issue) to the thoughtful considera- 
tion of our readers. The article constitutes a summary of the ex- 
tensive and detailed plan of action of Cisca (Chicago Student 
Catholic Action), drawn up by way of a report to the competent 
ecclesiastical superiors. The detailed plan contains about two hun- 
dred pages of concrete analysis and suggestion for study and action. 
The official adoption and promotion of this “five year plan”’ 
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should be productive of much fruit in Christ among the youth 
of the Chicago archdiocese. 

Since the present program constitutes a modification, or 
rather, a remotivation of the original organization, it was deemed 
advisable to introduce it officially by convening a representative 
congress of Cisca members, at which the general principles of the 
new plan would be thoroughly explained. Hence a two-day Cath- 
olic Action School was planned for November 1 and 2. The cir- 
cular letter announcing this convention is an excellent example of 
how the sublimest truths can be presented in youth’s own language, 
‘alive’ yet reverent. We therefore asked permission to reprint part 
of it in ORATE FRATRES, for we believe that our readers also will 
be interested in this modern form of ‘‘apologetics.”’ 


Must it not be attributed to more than mere chance that the dates set for 
the Catholic Action School are the first and second of November? For these are 
the two days appointed in the Church's calendar for the special feast and com- 
memoration of the whole mystical body of Christ in all its fulness. And do we 
realize what that ‘‘fulness’’ means? Why! It makes the Communists’ idea of an 
International appear like the vista of a turtle. For our supranational of the mys- 
tical body far exceeds the boundaries of this poor old earth because we count as 
members the very inhabitants of heaven and of purgatory. And, as to the sharing 
of wealth, about which our Communistic friends are so eloquent—they could 
not even fathom our infinite treasury, the merits of Christ, where all our own 
good works and those of the saints are pooled, so to say, for the benefit of 
each and every member, on a sort of social credit plan. And the rendezvous 
where we best coordinate our efforts, pool our earnings, and draw checks to our 
greatest receiving capacity is the Sacrifice of the Mass. 

This, then, is the meaning to us of the feast of All Saints and the com- 
memoration of All Souls, the days for the Catholic Action School. When we 
kneel at Mass those mornings—wherever we may be—and offer with Christ the 
solemn Sacrifice, we are acting as part of that vast mystical body which is every- 
where adoring God in the most acceptable manner and is also causing to be 
poured upon us the full-flowing vitality on the whole Mystic Christ. Now, we 
Ciscans share in an especial way on those two days in the merits and interces- 
sion of all the galaxy of saints, themselves intrepid campaigners during the 
course of nineteen hundred years for the cause of Catholic Action. Helped by 
such co-members and vitalized afresh by participation with them in the Sacrifice 
of Christ, what cannot we dare and do to increase His life in ourselves and then 
to bring other souls under the standard of His tremendous Supranational? 


According to the New World, the convention fulfilled the 
most sanguine hopes of its sponsors. The Rev. Daniel Lord, S.J., 
gave a number of addresses, in his characteristically enthusiastic 
and popular way, wherein he developed the doctrine of the mys- 
tical body and explained how this doctrine must motivate and 
transform the life of a Catholic. Nine hundred student delegates 
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attended. Among them were eleven delegations from schools out- 
side the Chicago archdiocese. Thus Cisca gives promise of becoming 
the inspiration of similar organizations in a number of other dio- 
ceses. We wonder whether it would be excessive optimism on our 
part to hope that it will be the inspiration for a nation-wide, gen- 
uinely Catholic youth movement, a movement that is really alive, 
active and articulate, and whose foundations would be firm, be- 
cause founded on Christ, living and life-giving in His mystical 
body, the Church. Perhaps an American adaptation of the “‘Jociste”’ 
movement is not an unattainable ideal after all. 


° 
CHRISTIAN CHRISTMAS CHEER 


We believe that many of our readers share our uneasiness 
over the annual flood of profane Christmas cards about to be 
turned loose. Although the standards of cards has greatly im- 
proved in recent years, Christians can sort their December mail 
neither with indifference nor with satisfaction, so long as they 
continue to discover that the mailman brings “‘Christmas cheer’ 
without Christian cheer. 

No one objects to sending out Christmas cards to people not 
of the faith, so long as these cards cenvey the specific idea or spirit 
that attaches to this feast, but to mail a “‘neutral’’ card to a non- 
Catholic, Moslem, Jew or atheist in erder not to offend his possible 
anti-Catholic religious sensibilities is certainly unworthy of the 
name “‘Catholic Action.’’ We may not dilute, secularize and de- 
christianize our Christian feasts and customs. This raises the ques- 
tion: what is a specifically Christian card? 

The matter is not difficult to decide so long as thousands of 
cards picture merely camels (one or three are considered artistic) 
with riders, all done in the best oriental colors, and’ perhaps a star 
guiding them over snow-covered sands (!) towards a mosque with 
its minarets (whereas mosques are not known to bear a cross), 
while others give the best views of colonial American costumes 
and English fire-places. While a non-pictorial design need not, or 
at times cannot, be distinctly Christian, there is no excuse for the 
myriad texts that convey neither spirit nor cheer. A verse or greet- 
ing must always be designed to bring Christian cheer and to re- 
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veal the depth and wealth of the Christmas mystery. Why not call 
a friend’s attention to the divine Infant, born of the Virgin, to our 
brotherhood in this new-born Child and to the Church’s celebra- 
tion of the redeeming mystery? How adequately we could supply 
our own poverty of thought and expression out of the richness of 
the Church’s liturgy! 

Printed cards are always impersonal. An impersonal, un- 
Christian Christmas greeting becomes improper when used by a 
Christian. We ask our thoughtful readers, then, to take heart and 
be courageous during this season of Christmas cards. Not, how- 
ever, in the spirit of tolerant submission to abuses. Let us actively 
resist the commercialization of the Christmas spirit. Let us use ap- 
propriate cards if we choose to send cards. No one is forced to buy 
“his dealer’s’’ un-Christian cards. We always have the alternative 
of formulating our own thoughts in a personal message. Producers 
of Christmas cards are dependent on buyers and they pretend to 
satisfy the “‘tastes’’ of their customers. So why not dictate and de- 
mand a Christian standard? Why not create a demand? That 
would be an effective reaction against abuses. 

° 


LITURGICAL MISSION AT ST. JOSEPH’S PARISH, 
HALIFAX, N. S. 

Benedictine Fathers from St. John’s Abbey, Collegeville, 
Minn., recently conducted a “‘liturgical mission’’ at St. Joseph's 
Church, Halifax, N. S. The mission proved a wonderful success 
in point of attendance, spirit and interest excited. Many of the 
local clergy, several visiting priests from neighboring dioceses, and 
people, Catholic and non-Catholic alike, from all over the city 
of Halifax assisted at one or more of the services. In accordance 
with information gleaned from ORATE FRATRES—in its article 
of November, 1934, on “Liturgical Missions’’—and also in re- 
sponse to a direct request made by the Benedictine Fathers appoint- 
ed to the mission, special instructions were preached during the 
month preceding on the prayer theme of the Mass, the distinction 
between the Mass of the Catechumens and the Mass of the Faith- 
ful. Prayers for the spiritual success of the mission were asked 
weeks before the mission began. The task of developing a solid 
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liturgical taste in a parish is preeminently a supernatural work; 
earnest prayer to God that the mission might be abundantly blessed 
was therefore absolutely necessary. 

Dom Celestine Kapsner, O.S.B., and Dom Method Porwoll, 
O.S.B., opened this, the first liturgical mission in the history of 
Eastern Canada, on November 3, 1935. The first week was for 
women, with a separate mission, lasting until Friday, for the chil- 
dren. The second week was for the men. From the very first mo- 
ment everybody knew that this mission was going to be different. 
The themes treated were fundamental, lofty, sublime. It was a 
question of “‘first things first.’’ Emphasis was placed upon the posi- 
tive values of religion rather than upon the negative. It was not so 
much damnation as salvation, not the stressing of sin but rather 
the accentuation of sanctification. 

A list of the sermons and instructions given is illuminating. 
Among the subjects treated were: the mystical body of Christ; the 
dignity and excellence of life-in-Christ; the benefits derivable from 
each of the seven sacraments; the malice of sin seen from its effects 
upon a member of the mystical body; the prayer theme of the 
Mass and active participation therein; the sacrament of confession 
treated as union with the forgiving Christ; the structure of the 
ecclesiastical or liturgical year; duties of one’s state in life for mem- 
bers of the family of God; and the Blessed Virgin Mary as mother 
of the mystical body of Christ. 

Insistence was placed on the necessity of acquiring correct at- 
titudes of mind towards the fundamental truths of religion. Thus 
regarding incorporation in Christ through baptism, the missiona- 
ries developed the ideas of ‘children of God,’ “‘heirs to the king- 
dom of heaven,”’ “‘brethren in Christ.’’ Because we are of the fam- 
ily of God, we must acquire the Spirit of Him in whom we have 
been baptized; therefore, we must become Christ-minded, Christ- 
like in action. Our hierarchy of values must be the same as those 
of Christ. Our neighbor is likewise a child of God. To him we 
must be as redeemers and sanctifiers. Any good deed done to a 
neighbor is a good deed performed to, and for Christ; any un- 
charitable word, or deed against a neighbor is uncharitableness 
committed against Christ. 
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Because “‘active participation in the sacred and solemn mys- 
teries of religion is the primary and indispensable source of the 
true Christian spirit’’ (Pius X), the Benedictine Fathers consistent- 
ly, all through the mission, aimed at a renewal and intensification 
of Catholic life by means of the sacred liturgy. Two minute in- 
structions were given before each of the mission Masses on how 
to assist properly at Mass and in particular at the Mass about to 
be celebrated. In the Sacrifice of the Mass there is an interchanging 
of gifts with God. We surrender ourselves body and soul and offer 
these to God. We are to submit ourselves at Mass to God, with 
Christ, in Christ, and through Christ. 


In order to impress vividly upon the minds of the faithful 
the prayer theme of the Mass and the structure of the ecclesiastical 
year, illustrated diagrams in small card size of these two liturgical 
fundamentals, published by E. M. Lohman & Co. of St. Paul, 
were placed in the hands of all. The prayer part of Mass, the in- 
struction part, the giving and receiving parts were treated step by 
step. Christians participate in the priesthood of Christ through 
baptism and confirmation. They are the “royal priesthood’’ of 
whom the apostle speaks; consequently we should assist at Mass 
as members of the mystical body, making of the Mass a family 
act of worhip towards God, a corporate acknowledgement of our 
entire dependence upon Him and our duties of thanksgiving, praise 
and adoration towards Him. We become co-offerers with Christ; 
likewise co-victims with Him. Our lives should resemble holy 
Mass. In us there should be Offertory, Consecration and Com- 
munion. We give ourselves, all we have, all we can do, all that we 
shall be called upon to suffer, through Christ, to almighty God, 
during Mass. We consecrate our whole beings to God. Through 
the action of the Mass our gift of self is caught up, transformed, 
consecrated into something divine. Then we commune with God. 
Communion is the sacrament of our union with God. It is the 
Christ-food for the God-life. Growth in Christ is impossible 
without frequent reception of the sacraments. Active participation 
in holy Mass by means of the use of the missal and a genuine ef- 
fort to enter into the spirit of the Mass prayers and ceremonies is 
the Catholic ideal of assistance at Mass. 
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Christ re-lives His life through the journey of holy Mass 
during the ecclesiastical year. Honoring intelligently and prayerfully 
the liturgical feasts and seasons of the Church, we reap the benefit 
of those original happenings of the life of Christ, receiving actual 
graces from each and every one of the feasts reverently commemo- 
rated. The ecclesiastical year is the Christian program of time— 
the Christian’s re-living of the mysteries of Christ. Each mystery 
of the life of Christ is re-enacted, re-presented. It is for us to re- 
alize the grace of that special mystery of Christ commemorated on 
the particular day. To live the life of Christ requires self-denial, 
self-sacrifice, a transubstantiation of our lives into Christ, so that 
we live by ourselves no longer, but Christ lives in us. 

Our life of prayer should include surrender of mind and will 
to the mind and will of God. Most Catholics pray that God may 
do their will. We should pray that God’s will be done in us. 

The basic theme of this liturgical mission was Christ. We 
must acquire the attitude of Christ towards all life, social, domestic, 
civil, national, international, natural as well as supernatural. We 
must become like Christ, think as Christ, speak as Christ, act as 
Christ, worship God like Christ—we must be another Christ in 
all our relations with our fellow man. Assisting like Christ at holv 
Mass we go forth with the blessing of the three Persons of the 
Trinity ringing in our ears, prepared to live the day as sons of 
God, with Christ, in Christ, and like Christ. Life lived in this 
manner is thoroughly Christocentric. 


During the latter part of the men’s mission one of the mis- 
sionaries directed the men in the learning of the responses at High 
Mass. This preparation reached its fulfillment in the singing of a 
special High Mass for the benefit of a church-full of men receiving 
Communion on the closing Sunday of the mission. *It was thrill- 
ing to listen to the huge congregation singing the “‘et cum spiritu 
tuo,”’ the “‘Amen’’ and the responses of the Preface. Incidentally, 
congregational singing was featured during the mission. 

An interesting feature of the mission was the display, and sale 
of, a collection of the best religious pamphlets. Dom Celestine 
Kapsner proved himself a real salesman for Christ in this field. 
The pamphlets numbering hundreds at a time were spread on long 
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tables for the inspection of the faithful. This was done purposely 
so that the people could select at leisure and without the conscious- 
ness that somebody in authority was watching what they would 
buy. At strategic places in his sermons and instructions Dom Cel- 
estine would say: “You will find a further explanation of this 
teaching in a very good pamphlet on the table near the door’’— 
or “All this is treated in an excellent pamphlet published by’’— 
mentioning the Truth Society or the religious organization pub- 
lishing the pamphlet. So effective was this procedure that by actual 
count nineteen hundred and forty religious pamphlets were dis- 
posed of during the two weeks mission. Publications of the Litur- 
gical Press of Collegeville, Minn., were displayed on a special rack. 
many interested visitors and parishicners investing in a complete 
set at a time. 


The reaction among the parishioners to this liturgical mis- 
sion was very gratifying. Ever so many returns to the sacraments 
were chronicled. Priests administering holy Communion were sur- 
prised at the number of unaccustomed faces presenting themselves 
at the altar rail. An atmosphere of strikingly different piety was 
noticeable during the two weeks of the mission. The people were 
eager to listen to the instructions and were loathe to have the mis- 
sionaries descend from the pulpit. One workingman gave the views 
of many when he said: “I could listen to those Fathers until mid- 
night. This mission is certainly wonderful! Just to think—I am 
a child of God.” Children interrogated in the catechism classes con- 
cerning what they had learned at the mission also gave very pleas- 
ing answers. The Mass theme seemed to have impressed them the 
most. The chorus of praise all through the parish was unanimous: 
“The best mission we ever had.”’ 

Quite obviously it remains for the priests and people of the 
parish to put into practice the teachings of those two good Bene- 
dictine Fathers. It is however sincerely to be hoped that the liturgi- 
cal seeds so unsparingly sown will not have fallen by the wayside 
—but will produce fruit a hundredfold. 


CHARLES F. CURRAN 
Halifax, N. S. 
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OUR COVER DESIGN 


Holy Scripture makes use of several similes to express the or- 
ganic union existing between Christ and the Church. The most 
generally known are those of the ‘‘head and body”’ and the “‘vine 
and branches.” Scarcely less expressive, however, is the simile of 
the ‘‘bridegroom and bride.’’ The Fathers of the Church, in par- 
ticular, delighted in praising the depth of God’s love for men that 
is revealed in Christ’s intimate relation to His Church as to His 
spouse. This relationship began with the Incarnation, when the 
Second Person was wedded to human nature; Christmas and 
Epiphany celebrate its first outward manifestations. The antiphon 
of the Benedictus for the latter feast is the classical crystallization 
of this genuinely Christian thought. Our cover design represents 
the appearance of the Bridegroom, the “Sun of Justice,’’ Christ 
our Lord, at Christmastide (cf. the chi-rho and the alpha-omega 
symbols which designate the meaning of the sun; see also the article 
in this issue, ““The Appearance of the New Light’’) ; the Church 
and the faithful on their part are prepared for His coming (cf. the 
lighted lamps and the inscription, ‘‘obviam sponso’’). An amphora 
is placed at the foot of the chi-rho symbol to indicate that the oil 
of faith and charity needed for our bridal lamps proceed from 
Christ Himself. 





° 
LITURGICAL For the past five years, Pax, the monthly organ of 
BRIEFS the Benedictines of Prinknash Priory (formerly of 


Caldey), has had a quarterly issue devoted entirely 
to the Eastern Churches and their liturgy. The October issue of 
this year was the last of such special numbers. However, the edi- 
tors of the Eastern Churches number of Pax will carry on their 
work in an independent quarterly, commencing January, 1936. 
The title of this new publication is The Eastern Churches Quar- 
terly, and the subscription price will be one dollar a year. Dom 
Bede Winslow, O.S.B., and Mr. Donald. Attwater are the editors. 
The latter is well known to our readers as an associate editor of 
ORATE FRATRES and as the author of many articles which dis- 
tinguished themselves by a deep love of the liturgy and a wide 
knowledge of the Oriental rites. His latest book, The Catholic 
Eastern Churches, was given a most favorable review in our No- 
vember 30 issue. We feel confident, therefore, in recommending 
The Eastern Churches Quarterly, that its subscribers will receive 
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THE APOSTOLATE 


interesting and authoritative information concerning a subject 
which is unknown to Western Catholics to a deplorable degree, 
but whose study our present Holy Father has repeatedly urged. 
Sample copies of The Eastern Churches Quarterly, or information 
of any kind relating to the publication, can be secured by writing 
to Dom Bede Winslow, O.S.B., St. Augustine’s Abbey, Ramsgate, 
Kent, England, or to Mr. James F. Kane, 804 West 180th Street, 
New York City. 


Dom Norbert Gertken, O.S.B., of St. John’s Abbey, is now 
devoting his entire time to the development of congregational 
singing in parishes. He is possibly the only person in the United 
States specially deputed for that kind of work. He commenced his 
fall activities in the parish of Richmond, Minn. Altogether there 
are from five hundred to six hundred members, young and old, in 
the different chant classes. Work began with pronouncing of the 
Latin text and getting acquainted with notes and notation: It pro- 
ceeded to proper methods of singing and interpretation, place of 
chant in the liturgy, thought-content of parts sung by the congre- 
gation, together with a constant advance in the mastery of parts 
sung. On the very first Sunday the congregation chanted the re- 
sponses to the versicles. Then one part after another was sung on 
succeeding Sundays as it had been mastered during the week. On 
the fourth Sunday an entire mass (No. XI) was sung, as also the 
Benediction hymns in the afternoon. Work thereafter has con- 
tinued on prayerful interpretation of what has been so far mas- 
tered and on the learning of further masses. 


The Campion Propaganda Conimittee, an organization spon- 
sored by the indefatigable editors of the Catholic Worker, fur- 
nishes an inspiring example of how liturgical living is the best 
foundation and the constant incentive for apostolic social work. 
An article in one of the next issues of ORATE FRATRES will 
therefore acquaint our readers with this organization in some de- 
tail. In the meantime, we wish to call attention to the activities of 
one of the many branch groups of the organization which merits 
special mention. Under the direction of Mr. James F. Kane, an 
‘Eastern Churches Group’’ was formed to study and discuss the 
Church’s attitude toward the Eastern rites. The members of the 
group will attend the celebration of the liturgy in the various 
Catholic Oriental churches of New York City “‘in order to in- 
crease our knowledge and love of holy Mother Church, whose 
beauty shines forth the more because of a diversity of rites’’ (Let- 
ter of Mr. Kane). The first meetings of the study club attracted 
a gratifying number of interested prospective members. 
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It is extremely difficult to estimate how fast or slow the 
progress of the liturgical restoration is, because the movement is 
essentially concerned with spiritual realities. Even the extensive use 
of missals is at best an inadequate gauge, for the missal is only a 
means to the end, not the end itself, and all depends upon the 
proper and intelligent use of this means. Nevertheless, the sale and 
use of missals does furnish some indication, and hence it was with 
deep satisfaction that we read in the latest Benziger Brothers cata- 
logue that their small Sunday missal had been adopted in the 
parochial schools of the archdioceses of Philadelphia and Cincin- 
nati, and of the dioceses of Cleveland, Providence, Wheeling, Erie, 
Harrisburg, and Green Bay. For if the children get a thorough 
acquaintance with and a love for the prayers of the Church, and 
are taught to fashion their lives accordingly, the sought-for uni- 
versal “‘recapitulation’’ in Christ will have received a most im- 
portant impetus. 





The pastor of the Church of the Holy Family, St. Louis, 
Mo., has solved the problem of the weekly parish announcements 
at Sunday Mass by issuing them in mimeograph form every Sun- 
day in a four-page Parish Bulletin. This practice eliminates the in- 
terpolation between Gospel and sermon of matters that are really 
quite foreign to the sacred Mystery and can only be considered an 
interruption of the liturgical action of the Mass. The result has 
been most satisfactory, not only in the way of achieving liturgical 
continuity in the morning Sacrifice, but also in the elimination 
of the barrage of questions so often asked by parishioners who 
have not understood the details of the oral announcements from 
the pulpit. 

So much this experiment has in common with other similar 
ones in various localities. But it has an additional feature. One 
page or more consists of a regular section under the title “Live with 
the Church.” It is an explanation of the liturgy of the Sunday as 
well as of any major feast of the week, and helps to instil some 
element of the true spirit of Christ not only into the minds of the 
parishioners but also into their daily contact. The Parish Bulletin 
for the fifteenth Sunday after Pentecost happens to be at hand 
while this Liturgical Brief is being written. The explanation of 
the message St. Paul extends in the Epistle of the Sunday closes as 
follows: ‘Let us especially note how the idea of Christian unity 
runs through his message. This is what we need most today, to 
lay aside individualism and self-seeking and realize that we are 
members all of one body in Christ. And that must be made a reali- 
ty in our daily conduct as well as in our worship of God.” 
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COMMUNICATIONS 


LITURGICAL ACTION AT MOUNT ST. ALPHONSUS 
To the Editor:—On October 26th, here at Mt. St. Alphonsus, we held 
what we called a “Christ the King Congress.” The congress was arranged 
by our Liturgical Academy, attended by Redemptorist Fathers and stu- 
dents, and presided over by Adm. R. P. Rector. The program was as 
follows: 

1) Opening prayer to the Holy Ghost. 

2) Official prayer of the Academy. 

3) Hymn, “Behold the King.” 

4) Introductory address. 

5) Public pledge of allegiance to Christ the King. 

6) Liturgical papers treating of the Mass liturgy for: 

a) the feast of Christ the King, 
b) the feast of All Saints, 
c) the feast of All Souls. 

7) Summary of Pius XI’s “Quas Primas.” 

8) Closing prayer, “Ave Maria” (the Queen)! 

Next year we are going to hold our second Christ the King Con- 
gress. We are convinced that these public rallyings around the banner of 
Christ the King are a most effiective means of counteracting “the dia- 
bolical program” and “the brazen unfurlings of the satanical banners of 
war against God and religion” that Pius XI denounced in “Caritate 
Christi.” Godless and anti-Christian action must me met by Catholic and 
Liturgical Action. 

Perhaps other readers of OraTE Fratres will find in holding a Christ 
the King Congress the joy and profit and inspiration that we found in 


one held at Esopus. 
Mr. St. ALPpHONsus LiTuRGICAL ACADEMY 


Esopus, New York 





oO 


BOOK REVIEWS 
THE CHRISTIAN LIFE CALENDAR, 1936. By Rev. William Puetter, S.J. 

The Bruce Publishing Co., 524-544 North Milwaukee Street, Milwaukee, 

Wis. Price, sixty cents. 

The reception accorded Father Puetter’s Christian Life Calendar 
during the past year warrants its reappearance for the year 1936. It is 
in the form of a pad, six by nine inches in size, consisting of more than 
a hundred pages, three to four dates being given on each page. The brief 
explanations of the liturgy for each day are thought provoking from the 
first to the last day. The pad also serves as a daily Ordo for those using 
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a missal, indicates the proper liturgical color of the day, as also the fast 
and abstinence days, and holydays of obligation. The large symbolical 
pen drawings are impressive, but the reviewer would like to see many 
more of them; perhaps smaller, more simple ones, something after the 
manner of those that appear in Dr. Parsch’s yearly calendar, would be 
possible in future annual editions of the work. As it is, Father Puetter’s 
calendar will no doubt inspire many of its users to a more intense Christian 
life through closer union with Christ and with the Church in the holy 
Sacrifice, and to a deeper sense of the true Christian spirit which has its 
true source in the liturgy. 


R. R. S. 


THE CHRIST-LIFE SERIES IN RELIGION. By Dom Virgil Michel, O.S.B., 
Ph.D., Dom Basil Stegmann, O.S.B., $.T.D., and The Sisters of the Order 
of St. Dominic (Marywood, Grand Rapids, Mich.). The Macmillan Com- 
pany, New York and Chicago. 

Book I: God Our Father. Illustrated by Kate Seredy. 69 pp. 60 cents. 
Book II: Jesus Our Savior. Illustrated by Kate Seredy. 134 pp. 64 cents. 
Book III: The Story of God’s Love. Illustrated by Charlotte Becker. 170 





pp. 68 cents. 

Book IV: A Child of God. Illustrated by Charlotte Becker. 192 pp. 68 
cents. 

Book V: The Redeeming Sacrifice. Illustrated by Gottfried Schiller. 228 
pp. 72 cents. 

Book VI: The Kingdom of God. Illustrated by Gottfried Schiller. 263 pp. 
76 cents. 

Book VII: With Mother Church. Illustrated by Nina Barr Wheeler. 295 
pp. 80 cents. 

Book VIII: Through Christ Our Lord. Illustrated by Hildreth Meire. 274 
pp. 80 cents. 


Teachers’ Manual for Books I to IV. 206 pp. 72 cents. 

Teachers’ Manual for Books V to VIII. 141 pp. 40 cents. 

It is not good form for authors to review their own books. Nor 
should it be necessary to review the above series of religion texts for the 
grades in the pages of ORATE FRATRES, since its readers have already been 
informed in previous issues concerning the basic purpose of the Christ- 
Life Series and its general content and structure. They will recall the 
three excellent articles by the Reverend William Busch in Volume VIII 
(pp. 216, 253, 303) and the earlier introductory description by Sister 
Mary Estelle, O. P. (Vol. VII, p. 307 ff). Instead of repeating in this 
review, therefore, what was already presented to readers of ORATE 
Fratres in the articles just enumerated, we shall here reprint a com- 
munication sent to the Editors by our esteemed friend, the Right Reverend 
Severin Gertken, O. S. B., Abbot-Ordinary of St. Peter’s, Muenster, 
Saskatchewan, Canada. The letter was not written for publication, but 
is here reprinted with the kind permission of its author: 

“I want to tell you how grateful I am to you and how much I 
appreciate the fine work you have done in The Christ-Life Series in Re- 
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ligion texts, for graded schools. Both in plan and execution this series 
of religion texts can lay claim to very substantial merit. The method of 
approach and presentation is according to good teaching practise in its 
adaptation to the capacities of the several grades, and yet it leaves suffi- 
cient latitude to the experienced teacher. 


“The aim, as I see it, goes far beyond the successful imparting of 
religious knowledge. It strives to achieve a simultaneous growth in re- 
ligious knowledge and religious living according to the pattern of the 
Christian life traced out for us by Christ. It strives to bring into vital 
correlation the instruction offered in the classroom, the public worship 
of the Church, and the everyday life of the Christian. The three are 
combined here because effective Christian living demands that they be so 
combined. 

“The underlying theme of which this series of texts is a graded ex- 
position is that, by the grace of adoption which he has received in bap- 
tism, the Christian is a child of God, a living member of Christ’s mystical 
body and therefore a co-heir with Christ to heaven as a reward for a life 
of fidelity to his Christian duties. This theme very fittingly determined 
the tone of the entire series. The child of God is to think of God as its 
heavenly Father. It is to draw near to Him with sentiments of reverent 
affection, with the warmth of feeling natural for a good child towards 
a loving father. It is to retain this affectionate reverence and this warm 
approach to God all through life, in all things imitating the life of the 
true Son of God, who came down upon this earth also to show us how 
God’s adopted children should live. 

“The manner also in which the entire religious life of the Christian 
is correlated and integrated with the liturgical life of the Church is 
worthy of special commendation. It is evident that a great deal of 
thought was devoted to this important point. The Christ-Life Series sup- 
plies the material, and the manuals for teachers offer a wealth of sug- 
gestions on the best use of it, to enable the conscientious teacher, after he 
has himself humbly mastered the theory and practise of the Christ-life, 
to enrich the hours of the religion classes to an extent which must sur- 
prise him, both in the new interest aroused and in the results achieved. 
It is, of course, true that the successful use of this series of texts will 
demand much study on the part of the teacher for some time, but let 
every teacher be assured that the improved returns amply repay the labor.” 


In a further paragraph the Right Reverend correspondent adverts to 
the schools in his jurisdiction, which are mainly rural and small. We 
have also heard from others who are connected, not with the large schools 
of at least a room for each grade or two, but with the proverbial twe- 
room school, perhaps the Catholic counterpart of the “little red school 
house.” For these schools it is hardly possible to have a different text 
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for each grade. Most of them can hardly use more than three progressive 
religion books. 

Even here we think the present Christ-Life Series can meet the re- 
quirements. Leaving out the introductory book for grade one, there is 
a progressive series of three doctrinal texts, Books II, IV, and VIII, which 
correspond in scope and progression to the three divisions of Cardinal 
Gasparri’s new catechism. If the little school also uses a Bible History, 
as we presume every Catholic school does, there is a choice of two texts, 
one larger and more thorough than the other, in Books III and VI. If 
there is also room for a manual on the liturgical year, there is again a 
choice of two texts of different grading, Books V und VII. 

We shall be very happy to receive suggestions from all readers of 
OraTE FraTREs on possible uses of, as well as improvements in, the 


Christ-Life Series. 
V. M. 





LAY PARTICIPATION IN CHRIST’S PRIESTHOOD. A dissertation sub- 
mitted to the faculty of the School of the Sacred Sciences of the Catholic 
University of America in partial fulfillment of the requirements for the 
degree of doctor of sacred theology. By the Rev. William A. Kavanagh, 
S.T.L. The Catholic University of America. 1935. xv-131 pp. 

Of late years, the doctrine of the mystical body has gradually come 
into its own again. That this renewed prominence of a Christian truth, 
so essential to integral Catholicism in an age when both individualism and 
communism are rampant and the via media deserted, is due to the activity 
of the Holy Ghost,the guiding Spirit of the mystical body, can scarcely 
be called into question. Neither can it be doubted that the same guiding 
Spirit is recalling to the consciousness of the Church at large another 
truth, intimately related to the former, and just as necessary for the 
effective Christ-like living of the individual Catholic—the truth of the 
laity’s participation in the priesthood of Christ. For this truth is the 
ultimate theological foundation of Catholic Action; it moreover gives 
added force and meaning to the papel injunctions to participate actively 
in the liturgy of the Church. 

It is to the credit of Father Kavanagh as well as of the theological 
faculty of the Catholic University that the book under review was writ- 
ten. They thereby showed themselves alive to the present needs of the 
Church, and courageously spared themselves no pain and hard work in 
meeting those needs—for clarification of the dogma concerned is neces- 
sary before unity and purposiveness of Catholic action is possible. Father 
Kavanagh deserves our additional recognition because apart from occa- 
sional short articles, chapters, or paragraphs on the “lay priesthood,” we 
have no Catholic work in English that treats ex professo with the doc- 
trine. Hence his was pioneer work that urgently needed doing. But like 
all pioneer work, this also presented its peculiar difficulties. Later theo- 
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logical investigation will have to develop the territory whose broad out- 
lines have been sketched in this book. 

The first impression gained by a careful reading of the work is that 
the author attempted too much within too small a space. He himself 
declares (p. 8): “It is the aim of this dissertation, therefore, to consider 
this question from the viewpoint of dogmatic theology; to study and 
present the dogmatic principles involved, and, especially, to examine 
critically the relevant texts in the Sacred Scriptures, the teachings of the 
Fathers, and the early theologians on this doctrine.” This in itself would 
be a huge task. Yet the author attempts it in 121 pages, of which, more- 
over, twenty-two are devoted to preliminary topics, and twelve more to 
a corollary, namely, “Lay Participation in the Mass.” He “critically 
examined the evidences of this priesthood of all Christians throughout the 
first five centuries” (p. 75) within the compass of twenty-seven pages 
(pp. 48-75). Obviously this “critical examination” (which, by the way, 
is incomplete through the omission of the evidence of such great Fathers 
as St. Cyril of Jerusalem and St. Basil) could hardly be more than a 
citation of relevant texts with some evident conclusions to be drawn 
therefrom. 

The author is furthermore too ready to read St. Thomas’ theological 
development of the doctrine into the early texts of the Fathers. Parti- 
cularly is this true of the relation between the “lay priesthood” and the 
character (cf. pp. 65, 74, 75). 

Great care is taken to avoid giving any occasion of misunderstanding 
or abuse of the doctrine. Thus the author argues that the expression 
“priesthood of the laity” be avoided, even though St. Jerome uses it, and 
“Jay participation in Christ’s priesthood” be used instead (p. 67). This 
laudable prudence is noticeable throughout the book. 

The treatment of St. Thomas’ teaching on the doctrine in question 
is presented clearly and concisely. The final syllogistic summary, how- 
ever, seems to invert St. Thomas’ order of reasoning (p. 105). If the 
reviewer understands St. Thomas correctly, the latter argues from the 
fact of the Christian’s participation in Christ’s priesthood through the 
character of baptism and confirmation to his ability to exercise the 
priestly office of sanctification (agere sequitur esse); not vice-versa. 

Although the entire volume is of intense interest to anyone con- 
cerned with the theological foundation of the liturgical movement, the 
final chapter, on “Lay Participation in the Mass,” should obviously prove 
of particular value. The author definitely holds that the laity, or the 
congregation at Mass, co-offer the Mass with the priest; yet he rejects the 
traditional argument therefor, drawn from the Mass formula, and ad- 
vances what he terms a “new proof” (p. 111). For him the “Orate 
fratres,” the offertory “Offerimus” and the “Unde et memores . . . offeri- 
mus” prayers are entirely inconclusive. The first states merely that the 
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Sacrifice belongs to both priest and people, not that the latter actually 
offer it. The other two prayers are, according to him, most probably only 
majestic plurals. Whatever may be the value of his arguments against 
the “Orate fratres” and the “Offerimus” (and the evidence of these 
prayers cannot be so lightly brushed aside), the third prayer quoted can- 
not be explained away by a “plural of majesty” or as a “relic from the 
ancient concelebration” practice. The author himself says: “The words 
of special interest are: ‘. . . mos servi tui sed et plebs tua sancta . . 
offerimus’.” No matter how we may look at the text, we may not over- 
look the “plebs tua sancta,” which is co-subject of the verb “offerimus.” 
Similarly, the “Memento” prayer before Consecration very plainly states: 
“Be mindful . . . of all here present . . . for whom we offer, or who 
offer up to Thee this sacrifice of praise.” In the light of these two texts 
alone, the following words of the author are, to say the least, inaccurate: 
“In itself, this argument from the Mass prayers seems too indefinite for 
the purpose, and does not prove precisely and conclusively that the laity 
participate in the offering of the Sacrifice. All that can be concluded 
definitely from the Mass prayers is, that the Mass is the Sacrifice both of 
the people and the priest. Nothing, however, can be firmly established 
from this method of argumentation in regard to an actual offering on the 
part of the laity along with that of the priest . . .” (p. 110) Hence, he 
concludes, that “at best, they can only be confirmatory arguments for 
this truth, which should be established on other and firmer foundations” 
(ibid.). Evidently the author does not put much stock in the ancient 
theological axiom of “Lex orandi, lex credendi.” 

A final suggestion. Precisely because the doctrine of lay participation 
in Christ’s priesthood has not heretofore received the theological attention 
that is its due, the author would have done well to include in his biblio- 
graphy at least those works which have treated the subject in extenso, 
e. g., Schenz, Das Laien- und hierarchische Priestertum; Krebs, Vom 
hoeniglichen Priestertum des Volkes Gottes, and, more especially, the 
scholarly historical papers on the subject read at the Sixteenth Annual 
French Liturgical Week (1933), by the Revs. Botte, Charlier, and Rob- 
eyns. Scheller, Das Priestertum Christi, and Will, Die katholische Aktion 
(which latter book gives Scriptural and Traditional justification for evolv- 
ing Catholic Action from the doctrine of the “priesthood of the laity’) 
should also have proved of sufficient interest for consultation. 

The reviewer hopes that what he has said will not appear hyper- 
critical. He wishes to give full credit to the author for attempting such 
a difficult subject, where there was so little precedent. And he wishes 
furthermore to express his conviction that Father Kavanagh has succeeded 
in giving us the foundations upon which future investigators will grate- 
fully build. 

G. L. D. 
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